Afterword: Writing Neoliberal Values: Literacies of Necropolitical Violence
In previous chapters, I discussed Achille Mbembe's (2003) expansion of biopolitics into necropolitics, which describes the creation of "death worlds" in which subcontracted laborers, sex workers who have children, women who move in and out of halfway homes, impoverished men of color who have HIV, and many others are disposable. Mbembe describes "topographies of cruelty," in which populations of people are surveilled and incarcerated, neglected and abandoned, or left to die because they are not value-producing. Building upon Mbembe's work, with attention to how the politics of death works through gender as well as race, I have argued that analyzing rhetorical processes for the selective encouragement of life, and the creation of death worlds, is essential for understanding current forms of neoliberal governmentality. Chapters focus on human-interest stories that rhetorically extend and circulate necropolitical violence. Saskia Sassen's most recent book, Expulsions, was too late to incorporate fully into this book but is worth mentioning at the end. Sassen tracks the logics of expulsion, where a growing number of people and places are "expelled from the core social and economic orders of our time" (1). The analysis and data that Sassen provides shows that expulsions are made through policies, systems, and technologies and, importantly, failure of interpretation (7). Our interpretive tools, Sassen argues, are out of date. I might also add two addendums to Sassen's thesis. First, the previous chapter argued for a crisis of feeling that disrupts lived and felt sensations that connect people to social relations and historical narratives. Perhaps it is not just our interpretive tools that are out of date, but also the structures of feeling that guide responses and interpretations. This is an argument not just for tools, but also for a crisis of feeling that troubles an entire enterprise that lays claim on our affective responses and investments, and that troubles the values that are accepted and woven into everyday life. Second, our interpretive tools and our affective orientations are out of date, in part because we are confronted with affective rhetoric such as human-interest stories that teaches us that neoliberalism brings freedom, equality, justice, and a better life. Neoliberalism constructs fictions that actively seek to sequester our responses, converting a range of possible responses into a singular, affective narrative. In this context, attention must be paid to empirical data that tracks expulsions and an effort to grasp the material and historical contexts that actively shape people's lives. What is important at this moment is to actively examine how affective values are constituted, circulated, and deployed, and to create the capacity to be moved by what is there but is not marked as valuable as a strategy to disrupt familiar, dominant feelings and the sense that the discursive terrain and political consensus does not capture everything that is going on.
The data that Sassen collects and analyzes resonates with my critical interpretation of human-interest stories. Optimistic, even happy and heroic, stories describe the possibility of progress and of gendered economic uplift, the ability of women to leave violent communities, and the incorporation of marginalized others, with the implication that new gender identifications can be incorporated. For example, an article by Emilio Godoy and circulated by Our World: A Publication of United Nations University (2011) recounts the inclusion of agave producers in the Mexican economy. The story gives one woman voice as she describes the production process: "It has to reach a heavy boil so that the water evaporates, leaving the syrup," Romulo, a 45-year-old indigenous Otomi woman told Tierramerica, "explaining the process for turning the nectar of the mayuey, or pulque agave plant . . . into something the consistency of honey." The story thus claims to offer recognition and inclusion by inserting women into the narrative. Yet, the article speaks in the language of recognition and of inclusion but not the language ". . . of economic, social, and structural conditions" (Schweik 2010, 280) . In so doing, it sidesteps the political economic decisions that shape the conditions in which individuals and populations-particularly indigenous communities the livelihoods of which have been impacted by the neoliberalization of Mexican economymake their lives in post-NAFTA Mexico.
The other mode of human-interest stories provides singular examples that draw attention to instances of violence and death, but that do not engage an in-depth analysis of this violence and death. As these stories speak in the language of grief and mourning, they sidestep analysis or even interest in political economic conditions. For example, two New York Times articles, "After Farmers Commit Suicide, Debts
